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Editorial

White Tourism in South Africa
One of the more interesting interim courses this year, and one I was
tempted to register for myself, was the Dutch department's introduction to
the history of South Africa, taught by Professor Martin Bakker. A proper
course de.s igned to introduce Calvin students to the historical roots behind
the system of apartheid could be invaluable in helping people to understand
not only what apartheid is but how to fight it. To the best of my knowledge,
the course this year was a success; Unfortunately, in an attempt to bring
students one step closer to experiencing what really happens in South Africa,
Professor Bakker has gone perhaps one step too far and scheduled next year's
interim for an actual trip to South Africa. While it sounds like an interesting
trip, and certainly would appear to allow a closer look at the situation in
South Africa, such a trip may do more harm than good.
The idea of first-hand experience is an important one in teaching. Field
trips, laboratories, and hands-on experience help people to grasp what otherwise might be too distant. The only times such experiences help, however, are
when the experience is more accurate and real than second-hand information.
All available information suggests that life in South Africa is farther
removed from the reality of apartheid than life virtually anywhere else in the
world; South Africans are certainly more sheltered than North Americans.
Furthermore, trips to South Africa, while among the most extravagant and
interesting government-sponsored trips in the world, are also among the most
highly selective and sheltered in terms of what is seen. It is sad, but factfinding trips to South Africa inevitably turn into little more than regulated
exposure to white life in South Africa. Well-intentioned field trips become
little more than white tourism.
The logic b"e hind sending a class of primarily white Calvin students to
South Africa so that they may see apartheid first-hand is dubious. In the
movie Cry Freedom, it is 5hocking to see how little white citizens in South
Africa know about apartheid. Only through illegal means can anything be
exposed about the repression behind the system of apartheid. Only through
the media do white South Africans have any chance to learn about the system
in which they live, and those chances grow slimmer with every banning and
arrest. Only through risking their lives do reporters bring the truth to light,
and even then it is only in the foreign press that they are heard. The idea that
we as white visitors to South Africa somehow learn more about apartheid
than these reporters is ludicrous. The question then is whether or not we want
to support white tourism in South Africa?

-John LaGrand
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Letters
Dear Mark Stover,
In your article in Dialogue,
December 1988, you give a concise
criticism of professor Wolterstorff's
articles on the Arab-Israel conflict.
He does appear to be sympathetic to
the Palestinians and their cause.
While, as you say, that in itself is
okay, I agree with you that his
articles should not be so emotional
and one-sided. In every article both
sides of the conflict should be presented. However, I could not help
but notice that in taking the
opposite extreme position in the
conflict you nullify your argument.
As you say, history should not be
confused when talking about the
area. Palestine of the past does not
exist due to the U.N. partition plan
of 1947. However, it should be

Please Help Me

realized that the areas known today
as Israel proper, the West Bank, and
the Gaza Strip, all represent what
was once called Palestine. While it
is true the whole area of Palestine
and Jordan were known as Transj ordan, never was the country of
Jordan assumed to be Palestine.
This is simply a falsification of the
facts and a cheap political gimmick
by Israel to solve the Palestinian
problem by evacuating the remaining Palestinian people into the
sovereign country of Jordan. This
would seem to some extremists as a
good solution for Israel to the
Palestinian problem.
I believe that Jews have suffered
immensely on the world scene and I
sympathize with them especially
after the holocaust. However, it

seems that they were not satisfied
with living side by side with the
Arabs in the British mandate. The
Arabs, also, simply did not want
more Jews to immigrate to Palestine
saying that if they did, they would
throw them into the sea. Instead of
sharing the land and living together
in peace, both people (both of whom
are semitic; Webster's new
collegiate dictionary) . chose to go
about things the hard way.
Given the developments of the
past few weeks I would encourage a
more positive approach to
criticisms of people of both sides
and a more moderate and sensitive
approach to the problem.
Sincerely,
Samer Eid

Mark Slotemaker
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Ducks and Docks I
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Ducks and Docks II

Jeff VanAbbema
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Computer Art

Tom Bryant
I keep wondering when drones
finally stop and old issues die. The
safety from which the drone
occupies filters the amount of light
that penetrates and decreases the
intensity of the light through the
lack of communication.
But drones will not stop as long as
conflict is narrowly accepted as
antagonistic. The drone effectively

denies all other noises by forcefully holding all of the "acceptable"
noises in a small box. The drone
keeps blaring out in the back
recesses of our minds.
The "real" question I would like to
ask (not in terms of asking for an
answer as such but asking in order

to clarify), is why professionals,
whether artists or scientists, have
to justify the purposes and reasons
behind their work? Why are we
often forced to reduce our work to a
level that the widest possible
audience may "appreciate" the
work? Oh and yes the word "work"
menas that art is not a leisure
activity; stuff to merely occupy
time in order to decorate wall space
and books and such.
Art has a high an import on the
constructs of reality as physics and
biology. The theoretical side of art
tries to engage a multiplicity of perceptions through what should
evolve into a nonpolar cognitive/
noncogniti ve dialectic. I don't think
one should expect to walk into the
art department and "understand"
an· artwork as one can not usually
~alk over to the physics and
biology departments and expect to
comprehend what is being done. To
assume that art doesn't need any
prior knowledge in order to gain
access misconstrues the nature of a
fair amount of art. My work, for
example, can not be separated from
the metaphysics of meta-theory;
questions about the nature of
reality itself and how we even begin
to theorize responsibility about the
tensions between an understood
reality and building on this understood reality, which may entail a _
momentary destruction of that .
which clings to the understood
reality even though the distortions
prevent a full use of such a reality.
My current work has led me to a
criticism of methodological structures that deny a larger look at
reality through the narrowness of
the internality of polar structures
inadvertently sealed within its own
hermetics. But who would even
begin to be interested in such theory
other than pipe-smoking tweed
philosophical types? What turns to
be the manifestation of such
thinking about abstract concepts
may turn aside and find itself in
someone's work.
Not all art is as theoretical as
mine. Generalizations tend to break
down when pushed to be more than
the understood essence. Art is
about striking balances, as is life
itself.
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What does it meant to "address,"
when the word "Dialogue" means
the interactive? What would it
mean if Dialogue were to stop trying
to "address" the student body as
such; by turning around and
illiciting types of responses and
pushing the idea of the interactive
to see what is beyond categories of
"art,." "language," "English," and "tc
address"? A journal that is _expected
to mirror a narrowness of perception will inevitably placate a
narrow constituency instead of
truly "addressing" real and important issues that are so easily dismissed.
Narrow constituencies have a
strange myopics of vision that
insists on a finality of truth as de- ·
fined by . official positions and :
policies that become rigid over time;
as if humanity could have complete
access to an unfailing truth at all
times.
Whether it is visual comments or
the verbalized form of an incomplete comment; if the comments
wish to enliven, encourage and perhaps even challenge normative
means for communication and the
forever present tension of such a
means then the interactives have
been worth the effort. If the lack of
an interactive is due to the imposition of a restrictive normative then
the effort should be directed to turn
aside from the restrictiveness. It is
all matters of energy wrapped in .
plastic, thrown in landfill. But
energy will be released whether
aided or in solitude. And yes in solitude there is energy, spinning and
conversely arching back to all
possible stages; from one rough to
the next smooth to in between rough
and smooth, from active violence to
an everyday violence, we are all
actors.

Dialogue

the stages are gone
the seats are torn
ripped out; boarded up
no more audience, no props
no crutches, stilled the
muses come
do watch the shadows
no monetary worth
valued.
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A Reply to Mark Stover
Nicholas Wolterstorff
It's clear from Mark Stover's
article in the December 1988 issue
of Dialogue entitled, "Israel, the
Palestinians, and Nicholas Wolterstorff: A Review Article," that he
doesn't like my writings on the
Middle East. I have copied out some
of his characterizations of my writing on the topic: half-truths, blurred
distinctions, prejudice, unsubstantiated, one-sided, insensitive,
smacks of anti-Semitism, broad
sweeping generalizations, odious
and ugly claims, incendiary
epithets, hurtful tone, ethnic prejudice, voice of destructive enmity,
biased arguments, sounds like
Louis Farrakhan. Here in reply I can
deal only with a few of the many
things he dislikes and disagrees
with. In my judgment there are a
great many points on which he is
factually mistaken. I am going to set
almost all of them off to the side and
go for what seems to me the central
point of difference in our interpretation of events in the Middle East. I
suspect that most of our detailed
disagreements over facts and
evaluations stem from our disagreement over that central point.
Secondly, I shall discuss his claim
that my writing "smacks of antiSemitism."
Though of course I don't expect
Mr. Stover to have read anything I
have written on the Middle East, it
would have been helpful if he had
read the chapter which I called
"Nation against Nation" in my book
Until Justice and Peace Embrace.
There, within the context of a
general discussion of nationalism, I
conside-red what is happening in
South Africa and Israel. I surmise
that Mr. Stover would not at all like
the comparison between South
Africa and Israel. Let me here not

Nichol.as Wolterstorff was a pro fessor of philosophy at Calvin.

argue the case for the poverty of the
comparison but say just two things.
First, I am at least as hard on my
"co-religionists," the Afrikaners, as
I am on the Israelis. And secondly, I
suggest that nationalism is always,
in the modern world, the response
to a wound; and that in the case of
the Jewish people the wound has
been anti-Semitism, culminating in
the Holocaust. So it's not true that I
do not take into consideration the
"rise of anti-Semitism in nineteenth
century Europe . . . . " I do so explicitly. (Incidentally, as to the
comparison between Israel and
South Africa, the great Jewish
Israeli civil rights activist, Hebrew
University professor, and
journalist, Israel Shahak, has been
writing in recent years about
Israel's apartheid!)
I suspect that most of the disagreements between Mr. Stover and
myself pivot on our answers to two
central, connected questions. Did
the Jewish people have a right to establish a discriminatory Jewish
state in the Middle East? And did
(and does) Israel have a right to
dispossess the Palestinians of their
homes and land against their will
and without compensation? My
own answer to both of these questions is No. Though Mr. Stover
doesn't entirely tip his hand, my impression from the overall pattern of
what he says is that his answer is
Yes. Very many consequences flow
from how one answers these two
questions.
There might be a disagreement
between us on the facts here. Def enders of Israel bridle when the
state of Israel is called discriminatory. But it is that and has always
been that. The state of Israel was established so as to give spP.cial rights
and privileges to Jewish people (the
binational alternative having been
rejected); and it does do that, both
by law and practice. Much of what

happens in Israel would be straightforwardly forbidden by the U.S.
Constitution.
Secondly, have the Palestinians
been dispossessed of their land
against their will and without compensation? What is indisputably
true is that at the time of the '48 war,
hundreds of thousands of them fled
their homes, whereupon over 300 of
their villages were bulldozed and
they were "legally" dispossessed of
their holdings by the Israeli
Knesset. The traditional Israeli
"wisdom" on this matter is that the
Palestinians left voluntarily, under
,prodding by radio broadcasts from
Arab countries; and that they had
thereby abandoned their rights. It is
hard to see how that last
consequence follows. But in any
case, over the past two years there
have been a number of revisionist
histories published by Israeli Jews
and based on archival research.
These all show that the supposed
radio broadcasts never occurred,
that the Arab countries in fact
urged the Palestinians to stay in
place, and that the flight of the
Palestinians was officially planned
and instigated by the Israeli
government, and in good measure
roused by news of terrorist attacks
on Palestinian villages. (For those
interested, issues of Palestine
Studies over the last two years give
notices · and reviews of these new
books.)
Those, then, seem to me the facts:
Israel was always meant to be a
st.ate in which discriminations were
made between Jews and non-Jews;
and Israel, by force, threat, terror,
and guile dispossessed the Palestinians of their land against their
will and without compensation, and
continues to do so on the West Bank
by dubious legalistic means.
(Dubious in at least this sense,
though not only this sense: If land
was taken from Jewish people by
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the same means with which it is
currently being taken from Palestinians on the West Bank, there
would be an outcry of protest from
Jewish people-and rightly so.) The
question then is the rights of the
matter. My own view is that neither
of these actions was right. And I fail
to see how that is changed by the
wrongness of the Arab regimes'
attack on Israel in 1948 ( an attack, it
turns out, which some in the Israeli
government hoped for).
Let me make my position as clear
as I can on the first question. I
firmly believe that Jewish people
had and do have the right to live in
the Middle East, to hold land there
which they have purchased, to be
citizens there, etc. The issue for me
is not that. The issue is whether a
discriminatory state should have
been set up there. And I don't see
that it is relevant to remark that
there are lots of other discriminatory states in the world, including
the Middle East. Of course there
are. But I don't defend any of them.
For this one, Israel, however, my
country, the United States, has a responsibility which it does not have
for any other.
The right of the Jews to return to
the Middle East and to be given land
there is customarily based on twr
arguments. One is that th1
ancestors of present-day Jews once
lived there and were forcibly expelled; hence they should be given
the right to return. I think the
briefest reflection serves to show
that this is an utterly impossible
principle of international policy.
The second argument is that God
gave the land of Israel to the Jewish
people in perpetuity and unconditionally. A full discussion of this
claim requires an analysis of the
land promised in Genesis; I did that
in one of the articles to which Mr.
Stover refers. Here it must suffice to
say that I do not think Genesis substantiates the claim that God gave
the land of Israel to the Jewish
people in perpetuity and unconditionally.
Let me add a point often overlooked in this connection: Even if,
for one or the other of the above two
reasons, the Jewish people did have

a right to return to the Middle East,
it _doesn't follow that they had a
right to set up a discriminatory
Jewish state there, nor does it
follow that they had the right to dispossess the Palestinians of their
homes and land against their will
and without compensation.
My view then is that two deep injustices were done to the Palestinians: They were automatically reduced to second-class citizenship
when a Jewish state was
established on the land in which
they were dwelling. And their lands
were unjustly confiscated. I do,
then, have a one-sided view on
these matters. And that's just because I answer "No" to those two
basic questions. My clear impression, as I said, is that Mr.
Stover answers "Yes" to them. That
means that he also has a one-sided
view on these matters. For me to
answer "No" to those questions is
not to deny that the Arabs have also
used all sorts of force and guile
when they should not have; they
have done that. But the seeds of the
conflict lie in the establishment of a
Jewish state instead of a pluralistic
state, and in the dispossession of
the Palestinians. When people say
that the wrongs are equal on both

pacific and non-violent. As I trust
Mr. Stover knows, very many more
Arabs have been killed by Israelis
than Israelis by Arabs. And that, as
we all know, continues to be true.
But, you ask, what should have
happened to the Jews of Europe
after Hitler's murderous regime had
been overthrown? They should
have been taken in by the United
States and Britain. Or rather: They
should have been allowed to go and
become citizens wherever they
wanted.
But we are living in 1989 now
rather than in 1948. So what should
be done now? The damage is done.
Israel is here to stay. I am firmly
against any forcible attempt to alter
that fact. So I think the nearest we
can now come to justice is to allow
the Palestinians to establish their
own state on the West Bank and in
Gaza. It will be a weak, scarcely
viable, state. But that, so far as I can
see, is now the best we can do. I do
not base my view, as the PLO does,
on the right of the Palestinians to
self-determination. For it flows
from what I said above that in the
modern world, where people are all
mixed through each other, no people
has the right to self-determination.
Always one people's self-

I can deal only with a few of the many

things he dislikes.

.there are many

points on which he is factually mistaken.
sides and that, accordingly, we
must be entirely even-handed, they
seem to me invariably to be ignoring the history of the matter.
In short, I can understand why
the Palestinians are angry. I would
be angry if what has happened to
them had happened to me. I feel sure
that the Jews would be angry if
what has happened to the Palestinians had happened to them. And
it seems to me a distraction from the
basic issue to keep on telling the
Palestinians that they must be

determination reduces the members
of the other people in the region to
second-class citizenship. I base it
simply on the judgment that that is
the best way, now, to secure justice.
Before I move on to the charge of
anti-Semitism, let me make one
more remark: I think that Americans and Israelis must get over their
self-serving habit of thinking that
terrorism is only done against them
but never by them. It is done by all
parties. Further, it is much too late
in the ' day to ask each time, "Who

Dialogue
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started it?" when an act of terrorism
occurs. American and Israeli
violence is always interpreted by
them as response, never initiation.
But of course the Palestinians also
interpret their violence as response,
not initiation-a fact to which we
seem utterly oblivious. The truth is
that violence has been going on in
the region for more than 60 years.
There is by now a long cycle of
violence. It is illusory to think that
one can now isolate some of
terrorism which is not its elf a response to an act of terrorism.
'. And now as to the charge of antiSemitism. My own view is that it
would have been much more appropriate to charge me with antiAmericanism than with antiSemitism, since my criticism of
American policy and practice in the
Middle East has been so severe. But
it is anti-Semitism with which Mr.
Stover charges me. So far as I can
see, he offers two pieces of evidence. And surely evidence is
needed here, solid evidence, for so
serious a charge, since so often the ·
charge of anti-Semitism is used to
intimidate those who are critical of
I~rael. One piece of evidence offered
is this passage in one of my writings:
It was of course folly in the
first place to think that the
security of the Jewish person
in the world would lie in the
formation of a tiny Levantine
state . ... Zionism is among the
great illusory failures of the
20th century. The security of
Jewish people lies in countries
like the U.S.
I am completely at a loss as to
what it is in this passage that is
supposed to reveal anti-Semitism in
me. Is it my criticism of Zionism?
Surely Mr. Stover knows that some
of the most respected members of
the Jewish people have been, and remain anti-Zionist. Is it my reference
to the security of the Jewish people ·
as lying in countries like the U.S.? I
cannot tell whether it is this that
Mr. Stover finds anti-Semitic. It's
clear, though, that he finds it
"patronizing" of the Jewish community. For Mr. Stover thus to label
my remark, however, is for him to

evade the issue of truth. I remain
convinced that what I said is true. I
might add that as a matter of fact
the U.S. is the patron of Israel, and
that Israel's security in good
measure rests on the U.S. remaining
its patron. We are Israel's patron by
our votes in the U.N., by our aid of
more than 3 billion dollars per year
no strings attached, by our
insistence that the PLO recognize
Israel without any counterpart recognition by Israel of the PLO; etc.
Let me add that in making the remark quoted above, I was, without
saying so, consciously paraphrasing a remark of Hannah Arendt
which she made in 1944 after the
Biltmore Conference in New York
City. Arendt was, of course, Jewish.
I am well aware that many Jewish
people found this remark of
Arendt's, along with rather many
other remarks of hers, hurtful. But
was Arendt anti-Semitic in what
she said?
The other evidence cited for my
supposed anti-Semitism is this:
Professor Wolterstorff "goes on to
say that modern-day Israel lends
itself readily to comparison with
'the Old Testament picture of
ancient Israel as a vengeful, bloodthirsty people, prone to idolatry and
wickedness." Let me take note, in
the first place, that the italics is
Stover's, not mine-as he himself
remarks. And secondly, let me
quote the entire paragraph from
which the quotation that he gives is
taken:
Many Christians accept this
doctrine of the Jews as the
moral elite of humanity. But
surely the Bible teaches
nothing of the sort. The
violence of contemporary
Israel's assault on the
Palestinians is in keeping with
the Old Testament picture of
ancient Israel as a vengeful,
bloodthirsty people, prone to
idolatry and wickedness.
What was unique to the Jews
was not that they were
morally elite but that they
were, in a unique way, the recipients of the Word of God. But
that was to God's glory not to
theirs.

I will let the reader judge whether
there is a difference of connotation
between my words, "in keeping
with," and Mr. Stover's paraphrase,
"lends itself readily to comparison
with." I, at least, hear a significant
difference. But there is an even more
significant difference between
what I said and Mr. Stover's paraphrase of what I said. What I said is
that contemporary Israel's assault
on the Palestinians is in keeping
with the Old Testament picture.
What Mr. Stover paraphrases me as
saying is that modern day Israel
lends itself readily to comparison. I
was not in this passage giving some
general characterization of modern
day Israel; I have never, in fact, so
much as tried to do that. I was
talking about Israel's assault on the
Palestinians. Mr. Stover's misparaphrase leads him to avoid
speaking on the substantive issue. I,
for one, find it undeniable that retaliation is part of the official Israeli
policy; and that retaliation is deliberately practiced in such a way
that the violence of the retaliation is
much more severe than the violence
to which it is supposedly a response. Israeli officials have made
it clear that that is their policy; and
their practice obviously implements the policy. But what else is
retaliation than vengeance? Should
I have used the word "bloodthirsty"? Perhaps not. But certainly it is bloody retaliation.
Perhaps, though, Mr. Stover's
dislike of my paragraph is grounded
less in the contemporary assault
part of the comparison, and more in
the Old Testament side of it. Here
two comments are appropriate.
First, about language. Surely Mr.
Stover knows that a good deal of the
language of the Old Testament prophets is much more violent than any
language I have ever used. To cite
only Amos: Amos, speaking of and
to the people of the Northern Kingdom, says that they "trample the
head of the poor into the dust of the
earth," "store up violence and
robbery in their households," "turn
justice to wormwood," "hate him
who reproves in the rage and abhor
him who speaks the truth," etc. But
then secondly, those of us who try
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to keep alive the prophetic alternative face this issue of substance:
Would Amos judge the actions of
contemporary Israel more gently
than he judged the actions of the·
Northern Kingdom of his day? I
gather then Mr. Stover thinks he
would. What shapes my articles is
mv iudgment that he would not.
It- ha-s been - ~aid of American
fundamentalists-rightly or
'wrongly-that they love Israel but
dislike Jews. I have done my fallible
best to love the Jews while criticizing Israel. So as to make that more
than an ineffectual wish on my part,
I have always resolved not to lodge
criticisms against Israel which reputable Jewish people are not also
lodging. I shall continue in that resolve.
I close with what distresses me
most about Mr. Stover's responsethough the charge of anti-Semitism
is a close second. Never does Mr.
Stover address the issues I raise.
What he offers is nota discussion of
the issues. I lodged criticisms of the

said seem to me irrelevant to the
point I was making or not true. Why
didn't I say that the Arab regimes
urged the Palestinians in 1948 to
leave? I didn't say that because it's
not true. Why didn't I say that the
League of Nations and the British
Mandate promised the entire area of
Palestine (west and east) to the
Jewish people. I didn't say that because it's not true.
At no point in his article, so far as
I have been able to tell, does Mr.
Stover concede that Israel has done
anything ·wrong. He makes it very
clear that the Arabs have done a lot
of wrong things; he is very specific.
And he concedes that the Jewish
people have "flaws." But he doesn't
concede that Israel ha·s done anything wrong; and certainly he
doesn't mention anything that it has
done wrong. Consider, for example,
his treatment of the intifada now
going on. He quotes approvingly
from Louis Rapoport: Palestinians
yell " 'Death to the Jews' and . . .
punctuate their chants by throwing

I am completely at a loss as to what it is in

this passage that is supposed to reveal
anti-Semitism in me.
policies and practices of Israel, and
of the U.S. in support of those. At no
point does Mr. Stover address himself to the question of whether those
policies and practices were rightly
criticized by me. What he does instead at every point is ask why I
didn't say some other thing, or
charge me with anti-Semitism.
Naturally two can play this game. I
can ask him why, if he is concerned
with racism, he didn't criticize the
anti-Arabism of the Prime Minister
of Israel, as exhibited in such remarks as "we will crush the heads
of the Arabs against the stones of
Israel."
Almost all, if not all, of the other
things Mr. Stover wants me to have

Molotov cocktails and pipe bombs
and lethal building blocks from the
roofs." He quotes this same dubious
source again: "grown Arab men
send children to the 'front,' pulling
the strings from behind, quite
willing to sacrifice others, knowing
that the nine-month-old baby who
is wounded by a rubber bullet will
make headlines around the world,
and that no one will question the
responsibility of the infant's
mother, or of the Palestinians who
actually invite such incidents!"
What is the point of Mr. Stover's
inserting these two quotations into
his article? Surely to get us to
believe that the intifada represents
the Palestinians in the wrong and

the Israelis in the right. Not one
word of criticism is mentioned of
Israel. One would never surmise,
from what he says, that with rare
exceptions the only implements of
the Palestinians have been stonesand that over 350 Palestinians have
been killed in the intifada and 15
Israelis (with at least some of these
latter having been accidentally
killed by Israelis).
My distress with this part of Mr.
Stover's article adds to a
longstanding distress. Whenever I
write something critical of Israel I
get letters which, instead of dealing
with what I said, ask why I didn't
mention this and that and that third
thing in criticism of the Arabs. I ask
myself: Do people who write
critically of the Arabs always get
letters asking why they haven't said
this and that and that third thing in
critic ism of Israel?
I suppose I have been mistaken
about a number of things in what I
have said about the Middle East. So
my intent in this response is
certainly not to stifle Mr. Stover's
contribution to the discussion, nor
that of anyone else. I would just ask
four things, however. First, let us
actually discuss the issues.
Secondly, read the recent
revisionist histories. That may be
painful, since they shred so many of
the Israeli (and American)
mytholgies; but read them. Then
thirdly, don't just say abstractly
that Israel too is not perfect. Be
specific, so that we can know what
you are talking about-as specific
as you are in criticizing the Arabs.
And lastly, remember, please, that
we are talking about a situation in
which Israel and the U.S. have all
the power, not the Palestinians. In
this case it is the Palestinians who
are the biblical "widows, orphans,
and aliens." I understand that, for
someone whose people were the
victims of the Holocaust, that is a
truth very hard to acknowledge. But
truth it is. Victims become victimizers. I don't doubtthat somewhere
in the future the Palestinians will
also illustrate this sad truth about
human nature.

Dialogue

17

March 1989

Tim Myers

You may have noticed that the average
length of beard in the Department of
Economics and Business is shorter this
year. My colleagues may have noticed that
faculty meetings are shorter. Both of these
are due to the fact that I have taken a leave
from my position at Calvin to spend two
years in Mali. Before I left, the editor of
Dialogue asked· me to write an article
stating why I was going to Mali. Professors,
as students, sometimes miss deadlines, and
I did not write the article before I left. So
now I am writing from Mali to explain why
I am here.
Stating why one does something is not as
simple as it may seem at first glance, for the
question "why?" may have a number of
different meanings and thus be answered in
a number of different ways. (Ask any
philosophy professor about the different
types of causes that can be distinguished
for an action or event.) I will answer the
question in two ways: first, what did I come
to Mali to do, and second, what motivated
me to come to Mali to do this.
It may be helpful to state some facts
about Mali as background for my answers
to these questions. Mali is a large country in
the center of West Africa (it is about the size
of California and Texas .combined). It
extends from the Sahara Desert in the north
(almost half of the country), through the
arid Sahel region in its center, where
limited agriculture is possible if there is no
drought, to savanna in the south, where
there is generally enough rainfall to grow
unirrigated crops. Its population is
estimated to be about 8 million persons. The

arid nature of most of the country, and its
low levels of natural resources, capital, and
education, have contributed to its poverty.
The annual income per person is estimated
to be between $150 and $200, placing it
among the world's 10 poorest countries. (In
the United States the annual income per
person is over $15,000.) Only about' 10
percent of the population is literate, less
than 30 percent of children attend primary
school, and less than 10 percent attend

I urge you to consider spending a

part of your lives helping the poor.
The need is urgent, our calling is

clear, and the rewards are great.
secondary school. It is estimated that on
average 17 out of every 100 children born
die in infancy (compared with 1 per 100 in
the U.S.), and 35 out of every 100 die before
reaching adulthood (2 per 100 in the U.S.).
The life expectancy is 47 years (75 years in
the U.S.).
The Christian church · in Mali is small;
less than 2 percent of the population is
Christian, less than 1 percent protestant.
Eighty to ninety percent of the population is
Muslim, with the remainder following
traditional African religions. But unlike
many predominantly Muslim countries
there is freedom of religion in Mali.
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Christians in Mali thank God that they are
free to practice their faith openly and to
evangelize, and Christians here testify that
in the last several years people are
responding to the call of the gospel in
increasing numbers.
Malian Christians do not limit their aid
for their neighbors to proclaiming the
gospel in words, however. Malian Christian
leaders, through contacts with other
evangelical Christians at the Lausanne
Congress on World Evangelism in 1974 and
other such meetings, came to see more
clearly than before that the Bible calls
Christians to actions to meet all the needs of
human beings, physical as well as spiritual.
Thus a Development Bureau was created as
part of the Association of Evangelical
Protestant Churches and Missions of Mali
(AGEMJ?EM, from its initials in French).
The Development Bureau has been working
to meet the needs of Malians in Christ's
name for over ten years now. Responding to
requests from local groups it has, for
example, helped communities to raise their
incomes through the support of agricultural
cooperatives, to improve their access to
health care through the construction of
small general and maternity clinics, and to
improve their access to water by the
digging and drilling of wells. During the
drought it distributed grains in areas where
crops had failed. The Bureau works with
local groups that include Christians, but the
benefits of its projects are available to all,
regardless of their faith. The love shown in
this way has in many cases given the
churches a good reputation, and prepared
the wayfor the reception of Christ as Savior
and Lord. Although the Development
Bureau has received aid from evangelical
Christian organizations in Europe and
North America, its ability to help Malians
meet their needs has been limited, because
the indigenous Malian church has few
physical or financial resources and few
persons trained in development or administration, and the policies of the major
missions in Mali have not led them to give
the Development Bureau significant
financial or administrative help.
When the Christian Reformed World

Relief Committee (CRWRC) became
engaged in famine relief work in Mali
during the droughts of the mid-1980s, it
came in contact with AGEMPEM and its
Development Bureau. CRWRC has aided
Christian development organizations in a
number of countries to improve their
programs and management by providing
consultants for them. The Development
Bureau, having no staff with background or
training in pianagement, and facing
problems in this area as its staff and
programs were expanding, asked CRWRC
for assistance. CRWRC agreed to . send a
consultant to work with the staff of the
Development Bureau to help them improve
their management capabilities and the
services they provide to groups in Mali in
planning, securing support for,
implementing, and evaluating development
projects in their local areas. And that is
what my wife and I are in Mali to do. We
have been warmly welcomed by the leaders
of AGEMPEM and the staff of the
Development Bureau, and are working with
the staff in areas such as planning,
budgeting, financial and personnel
management, determining criteria and
priorities for development projects, preparing project proposals, evaluating
projects, and training of personnel for
development work in local communities.
· The above answers the first question:
What did I come to Mali to do? But the
second question remains: what motivated
me to do this? My basic motivation for
coming to Mali to assist the Christians here
in their development work arises out of my
Christian faith. Having been raised in a
the Christian faith was not a matter of "pie
in the sky, by and by." Rather the lordship
of Christ over all of life was impressed upon
me. God had created a good creation, but the
fall of mankind into sin had distorted this
creation, bringing with it social evils such
as poverty as well as individual sins. But
Christ came to earth, took the form of a
servant, lived and died not just to take those
who believe on him to heaven, but also to
establish his kingdom in all its fullness,
eventually abolishing all evil from the
earth. God the Father has raised Christ
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from the dead and set him at his right hand
over all things. We who have been redeemed
by him are called to follow him in lives of
service to our fellow human beings,
working to meet their physical as well as
spiritual needs, serving as Christ's
instruments in the establishment of his
kindgom. We also read in the Bible that God
has entrusted his earth to our care and that
he calls us as his stewards to use its
resources in such a way as to establish
justice on the earth, enabling all people to
have access to the things needed for their
lives and giving all peopl~ the opportunities
to fulfill the callings God gives to them.
These themes have been an important
part of my heritage, as have been the
applications of them to the social problems
of their day by people such as John Calvin
and Abraham Kuyper, who worked to set
up institutions and influence governmental
policies in such a way as to help those
suffering from poverty. (See, for example,
Fred Graham's discussion of Calvin's views
on wealth and poverty and work and
wages, and my paper on Kuyper's views on
economic policy, in Through the Eye of a
Needle, the reader published by Calvin's
Department of Economics and Business.)
My initial interest in economic theory arose
oqt of a concern for poverty in the United
States and overseas, and I have tried to
encourage a similar concern in my students.
And although I have also attempted to aid
the poor through work with community
organizations and political activity, I have
long had a desire to work "full-time" for a
period in a way that would more directly
aid the poor.
This desire was made more concrete for
my wife and me when we took a group of
students to Haiti for an interim course in
1987. While there we saw extreme poverty
that I had only known about intellectually
before that time, and were inspired by the
work that the CRWRC and other agencies
were doing to reduce that poverty by
enabling people to meet their needs more
fully and to gain greater control over the
conditions under which they live. We
prayed that if the Lord wanted us to work in
relief of poverty in a low-income country,

that he would show us where he would have
us serve. In June of that year we approached
CRWRC to see if they had a position in
which we could be useful. We were told that
they were looking for a consultant for Mali,
a position in which my background in
economics and development and my wife's
in French could be put to good use (Mali
was at one time a colony of France, and
French is still the official language here;
most of our work is done in French, and my
French was practically non-existent at that
time). After further interviews and tests,
we were appointed to the position and came
to Mali in August of 1988.
Of course, there were other motivations
in addition to the primary one discussed

First, what did I come to Mali to
do, and second, what motivated
me to come to Mali to do this?
above. I was attracted by the opportunity to
learn about life in a country and region
which is very different from my previous
experience, to learn about its culture, its
economy, and about the faith and life of
Christians in this non-Western, nonChristian, low-income society. I am
learning a lot from the people here and this
is enriching my own life and faith. I hope
that I will be able to share this with
students when I return to Calvin. I also
hope that I can make contacts that will
enable me or others to take students to Mali
or elsewhere in Africa in the future. I must
also admit that I looked forward to a twoye a r absence from bluebooks and
committee meetings. And I don't miss the
cold and snow of Michigan winters, at least
not yet. When the temperatures here rise to
110 or 120 in a few months, I may long for a
Michigan winter.
Although I did not anticipate it, my
experience in preparing to come to Mali and
the beginning of my work here has taught
me to put more trust in the Lord, and to have
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more patience. By nature I want to have all
the facts about a situation and analyze them
carefully before making any significant
decision. That simply wasn't possible in
this case. My wife and I knew very little
about Mali and AGEMPEM and its
Development Bureau, about the living
conditions, access to health care, the exact
nature of the work we would be doing, and
similar things when we had to decide
whether or not to accept the position with
CRWRC in Mali. In fact there was still
much we did not know about these things
when we stepped off the plane in Mali. It
has been necessary to place a lot of trust in
the Lord and in the fellow Christians in the
United States and Mali with whom we are
working. But I have felt more at ease with
the decision to come here than I have with
many other decisions in my life about
which I had much more information and
had engaged in much more analysis. Also
the work has taught me_to be more patient.
Conditions are such that schedules are hard
to keep. Streets closed for a presidential
motorcade can delay one for 30 minutes or
an hour. One may have to wait a long time to
see someone in his office. Crises arise that keep one from his pfanned ta-sks. Communications are. difficult (few working
telephones and slow mails), so that when
someone is delayed or called away from an
office, you often don't find out about it until
you have gone across town to meet him. If
you don't learn to be patient, you'll never ,
survive. In addition, my limited ability in
French is forcing me to listen more and talk
less; it's also motivating me to work harder
at improving my French. I was called
"Zechariah" at a recent conference where
my wife read her French translation of a
paper I had written, while I sat silently
behind her. (Those who know me will
understand how remarkable it is for me to
be silent at any meeting. However my
colleagues should not be too optimistic that
this behavior will continue when I return to
the U.S.)
In closing, I would like to urge you all to
consider spending at least a part of your
lives and careers directly helping the poor,
either in North America or overseas. The

need is urgent, our calling is clear, and the
rewards are great.
P.S. For some of you I may have avoided
the question you are most interested in:
Have I shaved my beard because of the
heat? The answer is no, much to the
fascination of many of the children who see
me. But the hottest part of the year is yet to
come, so On ne sdait jamais.
George N. Monsma, Jr.
Bamako, MALI

Woosh
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Computer Art

Sinking

Don Mulder

Sleepwalking
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Brave New World II
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COOL JAZZ
The saxophonist keys a riff alone
in the still-smokey Club Steeplechase; Jack
behind the bar wipes the last glass dry, tucks
a fifth beneath his coat and ducks out
into the street. Pearl keys play on gold, the player
mourning the fading night. A woman steps in
Together they leave, sidestepping the refuse
lying in the street. Rainwater rushing from
eavestroughs swirls about a parking meter, gum
wrappers and leaves and receipts caught
in whorling dismal eddies. They cross over
sunken Deparession brick to an unlit city stairway,
the wailing blare of a taxi horn chases away
the lingering mourn from the saxophone
Man and woman climb the stair
in tandem, he turns the lock and she moves
against him, drawing him in to warmth
and soft lights. Fingers play fluidly, as
purposefully as they play the keys: Thus each note
is keyd while his mouth takes in the fragile reed,
woodwind and musician as one within the song
Rain spattering the windowpane accompanies them.
Cracked plaster walls reveal red brick, mortar bonding
brick and brick like a bar connects eighth notes,
like emotion unites the music with the dance. Cream
alabaster sheets reveal dancer and musician, caught
in tandem in whirling syncopation.
-Heather Gemmen
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BONDAGE

DEBTS
I knelt
a huge cross in gleaming white burning my eyes
A voice rolled across the ground
I heard it
"I am ... "

I wept, screaming in ecstasy-pain
"I hear you!"

I am always pleading with time
to speed up
to slow down
to stand still
but all the while it marches,
methodically
endlessly
turning day into night
and
night into day
plodding along as it has and will
for centuries past and to come
the bondage of a finite world
created by an infinite God.
-Carol A. Jenkins

Michael walked to me and hugged me
pressed a flaming dagger in the small of my back
"He is a jealous God
and a vengeful God
Remember that you are not your own"
This is a price to pay
But "all things pass, this too will pass
There must be pain for pleasure
-David J. Xavier Mezynski

THE ROAD NEVER TAKEN
There I sat, floating down the river great',
two souls, one robed in white, the other in black,
stood on opposite shores.
The first murmured, "Take the oar;
control the river you ride, and go
where you think Truth lies."
The second screamed, "Ride the current;
the river will guide your steps
to Vllpere you should be!"
Pondering this,
I gazed upon the two ways before me.
Choosing the way I realized best,
I dove and swam for shore.
-David J. Xavier Mezynski
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Feature
Bonhoeffer and Niembller:
This interim, an interdisciplinary
c 1a s s s ·t u died two important
Lutheran theologians, Dietrich
Bonhoeffer and Martin Niemoller.
Inspired by their studies, the
students in that class compiled the
following essay in an attempt to
share their awareness with the
Calvin community.

Dietrich Bonhoeffer and Martin
Niemoller, though different in many
ways, shared a common objective.
They sought to rid the German
Church of their day of the strains of
Nazism. These two men met only
once during their lives, in September of 1933 in Berlin. They were
gathered together with hundreds of ,
other church leaders for a synod. It
was at this synod that the Nazi
party ideas first began to infiltrate
the church. In the spring of that
year, Hitler had risen to power, and
now some of his more notable ideas
were beginning to affect the church.
In July of 1933 the Nazis in the
church, or German Christians as
they were called, won major
victories in the church elections.
This gave the strong support of the
church to Hitler's state, the Third
Reich. The Aryan clause or the
"Decree for the Restitution of the
Civil Service" had already been implemented by Hitler in the area of
Civil service. This decree banned all
non-Aryans from civil service.
Many wished to apply this to ,the
church, thereby banning all nonAryans from preaching or holding
church office. When this idea was
brought up before the synod,
Bonhoeffer, Niemoller and about
one hundred and fifty of their contemporaries got up and left the
synod in protest.
In Octover, 1933, Dietrich
Bonhoeffer went to London. He felt
he had to get away and think about
everything that was occurring in
the church at the time. He remained
a very outspoken critic of Hitler and
his ideas and though he was not in
Berlin in body, Bonhoeffer
remained one of the theological
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leaders of the resistance against the
German Christians.
Niemoller on the other hand
remained in Berlin. He was much
more of a leader of people. His presence in the resistance helped form
the actions of this group.
Two weeks after the synod had
adopted the Aryan clause, he
formed the Pastors Emergency
League. This league soon had the
membership of over 7,000 of the
18,000 Protestant ministers in
Germany at the time. The Pastors
Emergency League was only the

Bonhoeffer
first in a series of opposition efforts
that Martin Niemoller was involved
in. In the spring of 1934, he participated in the Barmen Synod. This
synod was held to officially oppose
all the changes in the church due to
the German Christians. Out of the
Barmen Synod came the Barmen
Declaration, a document summing
up the beliefs of the new Confessing Church, _as it was becoming
known. Central to their argument
was the ide·a that baptism was, and
should be the only" way into the
church. They believed that the inclusion of an Aryan clause, or any
other exclusionary clauses into the
church order, would result in
another requirement to enter the
church. They began to think that it
would reach the point where not

only must you be baptized, but you
must be Aryan. This idea did not set
well with Bonhoeffer, Niemoller, or
any of the opposition members. To
them baptism was the only requirement for church membership and
the Aryan clause went against that
idea.
Dietrich Bonhoeffer was born on
February 4, 1906, in Breslau,
Germany. He came from a family of
eight children. His family was prestigious-his father was the Professor of Psychiatry and Neurology
at the University of Berlin. Although his family did not go to
church, they had daily prayers,
Bible reading, and singing of
hymns. When Dietrich Bonhoeffer
was fourteen, he decided that he
wanted to be a minister and a
theologian.
He studied at Tubingen University as well as Berlin University. In 1930 he went to New
York and studied at Union Theological Seminary. He then returned to
Germany and taught theology at the
University of Berlin.
Meanwhile on January 30, 1933,
Hitler was nominated Reichschancellor. This gave him the power
to carry out the laws. In March he
persuaded Parliament to give up
their powers to govern, thereby
giving Hitler both legislative and
executive power. When Reichspresident Hindenburg died in
August, 1934, Hitler took complete
control of the nation; thus bestowing on himself the title "Der
Fuhrer."
From October, 1933 to April,
1935, Bonhoeffer stayed in London
as a minister for a German congregation. He returned to Germany to
teach at a clandestine seminary of
the Confessing Church at
Finkenwalde. He had needed this
retreat for a time of reflection about
the tasks of the church and the responsibility of a Christian in such a
time of turmoil.
Because of his fear of being
drafted and for the safety of his
church, he "fled" from Germany
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mce again and went to New York in
une, 1939. His engagement in the
icumenical movement gave him the
>roper connections to travel to New
{ ork. He realized that war was imninent and he knew that he was
rneded in Germany so he returned
m July 22, 1939. " .. .I thought how
1sefully I could be spending these
10urs in Germany. I would gladly
rnve taken the next ship home. This
~nactivity, or rather activity in unlmportant things, is quite intoleraJle when one thinks of the brethren
rnd of how precious time is"
:Bonhoeffer, The Years of Decision,
~29).

He used as a cover his member;hip in the German military inteligence organization (Abwehr), and
:his enabled him to take an active
Jart in the resistance to overthrow
the Nazi government and Hitler,
:lespite his pacifist inclinations. On
April 5, 1943, he was arrested for
b.is involvement in a rescue mission
that helped Jews escape to
Switzerland. He spent eighteen
months in the prison at Tegel.
During his stay in prison, most of
his time was spent reading,
studying the Bible , and writing
letters . These letters were later
published in a book entitled Letters
and Papers from Prison. These
letters show that he maintained a
strong faith, but he continued to
struggle with his identity. "I do not
understand your ways, but you
know the way for me" (Bonhoeffer,
Letters and Papers from Prison,

very bitter about this because he
felt as though his position had been
uprooted and torn away from him;
he had been prepared to · fight and
that opportunity was taken away. It
was after this that he married, and
planned to become a farmer. Unfortunately, inflation defeated his
hopes to buy land and a farm.
During the next five years
Niemoller studied in Munster to
become a minister because he felt
the need to do something for his defeated people. In 1924 he was
ordained as a minister. From 1924 to
1931 Niemoller worked for the
Home Mission in Westfalia which
prepared him to be a strong leader
and a good organizer. At the age of
39, Niemoller was called by the
church in Berlin-Dahlem. The rise
of Hitler and the activities of the
"German Christians" began the
church struggle which brought
Niemoller into a position of prominence. As a leader of the opposi-

tion, Niemoller's activities did not
escape the attention of the government. Members of the Gestapo sat
in on every sermon that Niemoller
preached. Although Niemoller did
not speak against Hitler in an outright manner, he preached God's
will very strongly. In his last
sermon on June 27, 1937, Niemoller
said, "We must not forget that God
brings our salvation through the
cross of His Son-not through
Christ's success but through his
death." This shows that Niemoller
knew that God was the One
controlling the situation and it was
all in His hands. On July 1, 1937,
just a few days after Niemoller gave
this sermon, he was arrested and
later imprisoned in the Goncentration camps at Buchenwald and
Dachau. While he was in prison,
Niemoller wrote many letters, most
of which were to his wife and
children. In these letters he expressed his loneliness, but also
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In the last few weeks of the war,
his diary of Canaris was found. It
contained plans and names of those
involved in the resistance movement. On April 8, 1945, Bonhoeffer
was taken to the Flossenburg concentration camp and the next
morning he was hanged.
Martin Niemoller was born in
1892 in Westfalia, the son of a
Lutheran minister. In 1910
Niemoller graduated and entered
the Royal Army. During World War
I he was a submarine commander
for the German army. Because of the
Versailles Treaty in 1919,
Niemoller lost his position as a submarine commander. Niemoller was

Niemoller
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encouraged them to "stay strong."
On April 28, 1945, Niemoller was
liberated by German soldiers and
then handed over to the Americans.
It was not planned that Niemoller
was to be freed at this specific time
or place, but it happened through
the working of God's plan.
.
When the war ended in 1945,
Niem6ller and other various
pastors gathered together and
wrote the Stuttgart Declaration of
Guilt. This declaration claims that
the church is as guilty as the Nazi
Regime for the deaths of the
millions of people during the war
because of their failure to resist the
Third Reich. As stated in the last
sentence of the declaration, "we
charge ourselves for not having
borne testimony with greater
courage, prayed more consciously,
believed more joyously, and loved
more ardently." As a result of his
influential actions before and after
the war, Niemoller was invited to
travel through America. Niemoller
ended his speeches with this statement: "First they came for the
socialists, and I did not speak outbecause I was not a socialist. Then
they came for the trade unionists,
and I did not speak out-because I
was not a trade unionist . Then they
came for the Jews, and I did not
speak out-because I was not a Jew,
Then they came for me-and there
was no one left to speak for me." .
In 1947 Niemolle·r was elected
President of the Ev.angelical Church
of Hesse, and remained in tpis position until 1964. During this time he
also had the opp.ortunity to travel
to Moscow and India.
Less than ten years after the war,
Conrad Adenauer, the first
Chancellor of West Germany, led
the movement to re-arm the country.
Niemdller was very opposed to this
idea, and as a result became a leader
of the Christian pacifist movement
against nuclear armament: His
strong voice in the Ecumenical
Movement led him to yet another
post within the Church. In 1961 he
became one of the Presidents of the
World Council of Churches.
In March of 1984, Martin
Niemoller died at the age of 92, two
weeks prior to the fiftieth anni-
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versary of the Barmen Declaration.
Niemoller made many important
contributions to the church
struggle. Some of his important .
contributions include a part in the
organization of the Emergency
League and the Confessing Synod in
Barmen. Both of these contributions
demonstrate the drive Niemoller
had for defending the Christian
principles of the church.
Niemoller's important contributions and insights into the
church's struggle still have importance for the settled church
today. Many of the same principle
problems Niemoller faced exist in
today's churches and society, only
in a somewhat different form.
Niemoller took a stand in the
church of Germany. In the same
way, we Christians also need to
take a stand in defense of the issues
of today. Although our issues today
may seem minute in comparison
with the issues Niemoller faced, we
need to be aware and participate in
the struggles of the church today.
Niemoller went through an
interesting change after he was
liberated from the concentration
camps. Before 1945, Niemoller_was
very much a militarist and a fighter
or defender. This all changed after
the war when he met the creator of
the atomic bomb. At this point he
began to realize the destruction that
was possible as the result of nuclear
warfare. This is when he became a
pacifist. He realized that war was
no longer a solution.

We can take an example from
Niemoller's stand on pacifism and
take a stand on the issues of the
church today. Issues today include
different injustices that we allow to
take place within our society. These
injustices include such controversial topics as abortion, pornography, [television evangelism] and
the plight of the poor and homeless.
As Christians, Niemoller would
have us take an active stand to try
to rid the evils our society has
created. We as Christians have no
excuse for letting these things
happen because we know God's
will. In fact as Christians we are
probably more guilty, for we know
what -is wrong because of our
knowledge of the Bible. Yet we still
close our eyes or turn our backs on
evils within our society. Niemoller
claimed that the church has a great
responsibility to make a stand.
Niemoller said, "Jesus Christ is
human, we are not. And how did
Jesus attain his perfect humanity?
Not by living a feather-bedded
existence but by confronting hardship, · opposition and the total
vileness of human nature. He was
above all men, a man of sorrows and
acquainted with grief" [More
Difficult Sayings of Jesus (Grand
Rapids, 1979), p. 5]. Niemoller
followed this example given by
Jesus Christ and sacrificed his life
for the sake of the Christian life. We
as Christians today should take
Niemoller's example and actively
oppose the evils of society today.

-Tammy Musbach
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The Christian life is not meant to be
3. feather-bedded ride through life,
but instead it should always be a
struggle.
Bonhoeffer's fame and reputation
abides today not so much in his
native Germany as it does outside
of Germany. His influence in postwar western theology spans the
theological spectrum from the
Radical left to the evangelical right.
The evangelicals who emphasize
the centrality of discipleship claim
Bonhoeffer as their champion,
while the "death of God theology"
of the early sixties has claimed his
as the prophet of a "religionless
Christianity" (Bonhoeffer).
Of his many posthumous publications, The Cost of Discipleship has
had the broadest appeal for readers.
His discussion of "cheap grace"
versus "costly grace" has attracted
much attention. "Cheap grace"
writes Bonhoeffer, "means the justification of sin without the justification of the sinner." "Costly grace,"
on the other hand, "is the gospel
which must be sought again and
again, the gift which must be asked
for, the door at which a man must
knock." The chasm between cheap
and costly grace can be bridged only
by a life of discipleship and
obedience. These and other such
comments have become common
currency -among those who
champion Bonhoeffer as the
evangeli_c al par excellence.
On the other hand, another
famous publication of Bonhoeffer's,
Letters and Papers from Prison, has
been most controversial and
enigmatic. In his book Honest to
God, John A. T. Robinson claims
Bonhoeffer as the prophet of a new
and secularized version of Christianity. There are many cryptic
phrases in Letters and Papers from
Prison which have provided much
controversy and debate. Examples
are: "The question is: Christ and the
world that has come of age." "Man
has learned to deal with himself in
all questions of importance without
recourse to the 'working
hypothesis' called 'God'." " .. .it is
becoming evident that everything
gets along without 'God'-and, in
fact, just as well as before." "How so

we speak of God-without religion,
i.e. without the temporally conditioned presuppositions of metaphysics, inwardness, and so on?'
These colorful phrases have been
taken by radical theologians as
indicating a systematic reflection of
Bonhoeffer's position. However,
Bonhoeffer himself indicates these
ideas are "very much in the early
stage," and that "I am being led on
more by an instinctive feeling for
questions that will arise later than
by any conclusions that I've already
reached about them."
In conjunction with his writings,
Bonhoeffer's life itself provides an
ongoing witness and legacy as to
how a Christian might respond to a
situation of tyranny and injustice in
one's social setting. Because of his
active involvement in the political
resistance, Bonhoeffer's death
should be considered a martyrdom
for Christ. His life should be seen as

-Tammy Musbach
a emphatic "No!" to violence against
and the abuse of the weaker
elements of society. The church
must always be the voice of the
voiceless, and never capitulate-by
silence or by visible support of
systematic injustice-to political
tyranny.
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walking green lake
and you walked on
around the lake
leaning forward
(slightly) with your
brown paper bag
tucked carefully
under your arm
and it was a
workout (sometimes)
just keeping up
with you dodging
stray sprinklers and
spandex women
on roller skates
and (sometimes out
of breath) we spoke
of geoducks
offbeat films and
what would happen
if you walk through
life too slowly
and suddenly
you left the path
and walked out on
the dock almost
disappearing
in the glitter
of the water
and I watched you
(suddenly still)
open that brown
paper bag and
(taking the loaf)
break off small chunks
to feed the ducks
and big hungry
bills converged to
gulp your bread but
you were sure to
feed the little
ones twittering
on the outskirts

-Andy Deliyannides

